The authors of the current paper study Latin textbooks written by J. A. Comenius before his Orbis pictus (1658). In attempt to explain book title Janua linguarum reserata they draw reader's attention both to the real history of its composition and to its possible symbolic interpretation. Close attention is paid to Vestibulum, the first textbook of the series Vestibulum -Janua -Atrium, intended for children of six-seven years old. It is argued, that it was a figure of king Solomon and his personified Wisdom that stood behind the general layout of Vestibulum determining its title, its first chapter and more (particularly, a paragraph on numerals is analyzed in details). The authors make a try to find allusions to New Testament in Janua and Vestibulum and to trace indirect influence of some pericopes from Scripture on Comenius' textbooks. Unconsciously, the philosopher of the XVIIth century was bound to biblical tradition coining phrases and verbal images that had implicitly inherited patterns from the Holy Bible.
1
On the immense popularity of Janua in France in the XVIIth century see the observations of a contemporary: Nicole (1671: p. 49 ).
2 General introduction into the problem: Steiner (2007: p. 177 ); Mištinová (2000) . For further reading on Bathe and his mixed method of learning languages see: Corcoran (1872) ; Ó Mathúna (1986) . (Červenka 1959: pp. 4-5) .
4 Wider (especially international) context of different conceptions and various ways of teaching languages in Comenius' times is presented by J. Caravolas: Caravolas (1993) . Almost all teachers of languages were not completely satisfied by the methods they had used. Comenius was not an exception.
5

Contestatus eram in Januae illius meae praefatione, eam Latinitatis tironibus parari; atqve sic etiam publice excepta est. Verumenimvero metuendum existimo, ne in tantam rerum et verborum sylvam tirones ex improviso immitti, nimium sit. Tutius fuerit in vestibulo detineri, generaliaqve totius structurae (id est summos rerum et verborum
Afterwards, Vestibulum and its variations have been used everywhere in Europe for about two centuries. 10 Comenius himself issued a modified version of his Antechamber in 1652 for a school in the Hungarian town of Sárospatak, where he had been working for a long time. (Let us note that he made changes to his Janua three times as well, and it can be clearly seen in a synoptic edition by J. Červenka, see bibliography; synoptic edition of the Vestibulum still remains a desideratum).
The book is interesting in many aspects; it would be difficult to describe it in a short and univocal way. In appliance with the characteristic made by Comenius himself (e.g. in his epistles), it appears to be something not ripe, not accomplished -wine which hasn't fermented. The author had considered to compile it from simple dialogues -like those spontaneous talks of schoolchildren, but then he decided to make its structure closer to Janua, thus creating series of three books, where similar chapters are repeated thrice and developed with additional material on each new step (DJAK, 15/I, 307) (see further in the current paper). Noteworthy, the Antechamber was filled not only with didactic and scholastic spirit (natural for a school manual of the seventeenth century), but also with Christian mysticism seen through seeming simplicity and clearness typical for elementary course books. Reading Vestibulum, our contemporary soon finds out that such concepts as 'wisdom' and 'science' -nowadays quite different in their meanings -were almost identical in the epoch of Comenius. After all, the Holy Scripture was a source of wisdom and, consequently, a source of science. Some books of the Bible happened to be more actual than others. There was a well known concept of 'didactic books', i.e. the Book of Job, the Psalter, the Book of Proverbs, Ecclesiastes, the Song of Songs, the Book of Wisdom of Solomon, and the Wisdom of Sirach. Those books were of special importance for the pedagogic discourse of the seventeenth century -both for Catholics and Protestants (to whom Comenius belonged).
In the ninth chapter of the Book of Proverbs, wisdom is personified and acts as a human being: 'Wisdom has built her house' (Sapientia aedificavit sibi domum, Proverbs 9:1). That short aphoristic formula, obviously, served as a source of the title of the famous trilogy by Comenius, who 'broadened' the Bathe's idea to the both 'sides'. The first two parts of the trilogy included the abovementioned Antechamber (Vestibulum) and Door/ Entrance (Janua), and the third part was published in 1652 only, although planned earlier -it was the so called Hall (Atrium, its full title is Atrium rerum et linguarum ornamenta exhibens).
11 A philosopher and a teacher, Comenius as if built a metaphor for the process of learning, i.e. acquiring science and wisdom -a progress from the antechamber of a house (vestibulum) to its main chamber, a hall (atrium), from which a student could see entrances to various chambers of specific sciences. That house was a house of Wisdom, mentioned by Solomon, the greatest sage of the Old Testament and a symbol of wisdom as such.
According to the Vulgate, having built a house, Wisdom calls those who are 'simple' -parvuli, i.e. little children (Si quis est parvulus, veniat ad me, Proverbs 9:4). The Antechamber by Comenius was compiled exactly for them -not without reason he opened it with the words Venite pueri ['Come, little ones (= children)'], 12 repeating words by Wisdom from the Book of Proverbs: 'Come, eat my bread and drink the wine I have mixed. Leave your simple ways and you will live; walk in the way of insight' (Venite, comedite panem meum, et bibite vinum quod miscui vobis. Relinquite infantiam, et vivite, et ambulate per vias prudentiae, ). Bread and wine of this citation could serve as a hint to the Eucharist and gave some mystic hue to the process of learning and bringing up, making the process of schooling into a sacred rite. The call 'come' (venite) was used in the Before Orbis Pictus: Some Notes on Comenius' Latin Textbooks ČLÁNKY / ARTICLES Catholic Sacred Service, well known to Comenius (compare such famous chants as Venite adoremus or Venite exsultemus, and a rare chant Venite pusilli simul et magni; even more examples could be found in Analecta hymnica); so, under some assumption, we could interpret it as a call to a sacred service.
So, three consequent Latin manuals for children -Vestibulum, Janua, and Atriumwere three parts of the 'house of Wisdom', precisely speaking, three parts of the human way through that house. On the base of the allegorical interpretation of the house, given by the initial source, the author made titles of the manuals, as well as the very idea of their consequent usage, as a gradual progress to the centre of the house
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. The most explicit way of presentation of that idea could be found in The Great Didactic by Comenius (XXII, [18] [19] [20] [21] [22] [23] [24] . The first word of the first section of the Antechamber 14 was the call venite (come) taken from the fifth verse of the ninth chapter of the Book of Proverbs. And the third sentence of the same section included the word 'Wisdom' (with the capital W) as an additional reference to Wisdom of the Proverbs: comprehendite… Sapientiae semina ('comprehend seeds of Wisdom').
15 A teacher calls for children to come to his school in the same way, as the personified Wisdom calls for parvuli (simple and little) to come to her house for a dinner.
The same system of religious concepts is developed in the text of the manual even further; it is most obvious in the section 'Numerals' of the third chapter of the Antechamber, where the development is manifested not hidden, but openly. Latin numerals from one to ten (but not only they) are enumerated. To remember the word 'one', it is recommended to learn a phrase: Unus est codex Bibliorum. It is not easy to translate it literally, but the main sense is the following: 'the Bible is unique', or 'the codex of the books of the Holy Scripture is the one and only'. So, it was not the main object that was taken for remembering the idea of 'one' -not 'there is one God', as we could suppose, but 'there is one Bible'. We might offer several explanations of such a choice.
The first one is the following. The number 'one' is to be learnt in a line with 'two' associated with two Testaments -Old and New, so we have an antinomy: 'there is one Bible, and two Testaments'. Similar antinomies could be found in the first chapter of the Antechamber; for instance: 'Angel is immortal, human being is mortal' (Angelus immortalis, 
Homo mortalis).
From the other hand, 'three' is for the Holy Trinity, and 'four' -for the Evangelists (not for the four Gospels); and the logics of the first two points (about books) is not developed directly. Another possible explanation is that children of six-seven years old were considered too young for the concept 'there is only one God' and the Holy Trinity at once to be taught at school, because the dogma of the Trinity was difficult even for many adults. Besides, we may suppose a certain hidden meaning of such comparison inset by the author -intentionally or not. We dare say, the aim of the comparison of the words 'one' and 'the Bible' was designed to stress a unique importance of that book, which was considered as a unique source of the truth. 16 At that, the statement would be false if it is applied to any one book of the Bible, because the very sense is in the 'collection of all its books' (the literal meaning of βιβλία in Greek, as we know, is 'books'). Thus, we may offer another explanation: the word 'one' means not only single but also unique and inseparable. 17 In this case, the phrase Unus est codex Bibliorum would mean: 'the volume of biblical books put in a certain order is unified', i.e. it is a whole text, not a collection of occasional parts. That theological concept was rather complicated, thus, it influenced latently on the author and was 'translated' to boys (pueri) through the manual, but we cannot judge was it intentionally or not.
In the Amsterdam edition (see note 7), the paragraph on the numerals was divided into 16 sections. The first section is an introduction; the sections from the second to eleventh are about the numerals from one to ten, then there are the numerals 11, 12, 30, 100, and 1000, so, there are five more sections. The general title is Numeralia (numerals). The last section declares: 'Satan is inventor of a thousand of criminal plans' (Satanas est mille fraudum artifex). Now, let us imagine that the second section is 'there is one God', there would be a blasphemous composition: the chapter is opened with God and closed with Satan, the more so because the numerals are put in the increasing order, from the smallest to the biggest one.
There are fifteen sections (excluding introduction), and Christian concepts were used in five ones. Three of fifteen sections mentioned periods of time which should be learnt also at the initial level of education. Among these periods, there were 'eight' days of the week (because Sunday was added to two weeks at once -to the finished and beginning ones), 18 'thirty' days of a month, and 'hundred' years of a century. Two most interesting sections are 'five' and 'nine'. The author meant 'five' senses (Qvinqve sensus), and, obviously, 'five gates of learning' (we might suppose the influence of sensationalism) or 'five Before Orbis Pictus: Some Notes on Comenius' Latin Textbooks ČLÁNKY / ARTICLES objects of bringing up' (we might suppose the influence of medieval conceptions about human nature).
The most enigmatic section is 'nine', identified as 'three times three'. We can hardly see here a desire to present a concept of 'a square of natural number' to children, or to give them an idea of the first numeral-adverb (ter) in their life; it is clear that the section makes a hint to some philosophical or religious matters. In the numerology of the seventeenth century, the number 'three' corresponded to the Holy Trinity, three sources of knowledge, three parts of the human soul, and so on. So, that number multiplied on itself was to give another symbolical number, i.e. nine. Perhaps, for Catholics that 'three times three' meant the hierarchy of angels' ranks, in a modified version of PseudoDionysius, which included three levels -three ranks in each one. But the angels' ranks were apparently eliminated from the curricula of Protestant schools, so, there remained just 'three times three' in the manual by Comenius.
The first word of each of fifteen sections is a numeral, so, they can be read one after another, in a column; but in two cases this rule is broken -in the section with Satan and a thousand of his frauds, and in the section on nine: Ter tria sunt novem ('Three times three is nine'). In the first case, the numeral is in the middle of the phrase; in the second case, it is in the end of the phrase. It puts two sections in a special position inside the general scheme.
Comenius did not consider Vestibulum as a separate textbook; it was a kind of propaedeutics, a short introduction to Janua, its shortened and simplified version, or even an 'appendix' (see the earlier cited introduction to the Antechamber, DJAK, 15/I, pp. 307-309). In the trilogy Vestibulum -Janua -Atrium, the first element seemed the less important for the author (in its content, not in the didactic sense). In general, a pupil who passed Vestibulum only, and has not learnt yet, had a chance to repeat the same material at two other manuals in a broader scale. So it can be stated that each next manual included the previous one.
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This system of relations of three parts of the whole series was broken, however, on the philosophical-theological level, where all parts were coordinated as equal elements in harmonic balance. As we can see in an illustration to Orbis pictus, Comenius understood vestibulum as a small triangular shed on two columns, a kind of a porch without steps. with temple. Such image of Wisdom was introduced by Solomon, who also built the First Temple. To enter the sacred place, a visitor had to pass a portico before the entrance. Then, there was a door (janua), opened thanks to the efforts of Comenius. Let us put a special attention at the complete title of the second part of the trilogy -the Unlocked Door to Languages (Janua linguarum reserata); and this title should be explained in the following way: earlier, the door to something important, sacred (Thesaurus /?/, wedding feast /?/, see below) was locked (sera means 'bar lock'), now, it is unlocked, but not opened yet, a pupil can enter. (See another interpretation of the title -as an antithesis to the manual by William Bathe -in the beginning of this paper).
It is clear, that the title of the second part of the trilogy was directly connected with religious and mystical intentions of the author. As it was with Vestibilum, the title the Unlocked Door to Languages was, obviously, associated with an image of the door opened for righteous people and closed for sinful ones -the door controlled by Jesus Christ Himself. 22 The fable of Wise and Foolish Virgins in the Gospel of St Matthew 23 tells us that the first ones were met by Christ at the wedding feast, and the second ones were not able to do it -the door has been closed by their arrival, and the bridegroom said them: 'Truly I tell you, I don't know you ' (Mth 25:12) . One of the verses in the Vulgate is quite aphoristic: et quae paratae erant, intraverunt cum eo ad nuptias, et clausa est janua ('The virgins who were ready went in with him to the wedding banquet. And the door was shut', Mth 25:10). The title chosen by Comenius Janua reserata (Unlocked Door) sounds as a reply to that aphorism: earlier, the door to something important, and necessary, and sacred was locked, and now it is unlocked, so, you should enter as soon as possible. In the last chapter of the Antechamber (under the title Conclusio), as well as in the beginning, he calls for pupils with stimulating words: 'Reader, make a rest! You will receive everything else in a proper order, when you come in this door' (Acquiesce lector! Reliqua reperies ordine ingressus Januam). The word 'Door', as the word 'Wisdom' in the first part of the manual, was written with a capital letter, connecting the first and the second parts of the trilogy on a symbolic level.
The very sense of the title Door to Languages, designed by the author, is in a specific method of learning any language, not only Latin; it is manifested in the plural form in the title: linguarum -'to languages' (and it is certainly not pluralis poeticus). It can be proved also with multi-language publications of Vestibulum (a kind of an appendix to Janua, as we know), where a column of the Latin original text of the manual was printed in parallel with other columns -its translations into other languages: for instance, Greek, German, and Hungarian. 24 Thus, Latin became a door to other languages. But the universal character of the book composed by Comenius was not only in this aspect.
